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Lecture 3

Considering Munakata’s Rituals and Beliefs from the Perspective of
Mountain Religion and Buddhist History

KIKUCHI Hiroki Professor, Historiographical Institute, the University of Tokyo

process can be similarly observed in other regions across

Introduction ]
Asia as well.
Japanese Buddhism has evolved both independently, With the above in mind, this report puts Munakata’s
due to its unique relationship with nature within an island shrines and Shinto deities as its central focus, by first giving
environment, and also as one part of the wider Buddhist a brief introduction to what I conceive to be the basic

belief that spread all across Asia. By understanding both of framework of mountain religions. From there 1 will

these facets of Japanese Buddhism, one can better approach Munakata’s sea- and island-deity centered cults
comprehend its current state. With this idea of the history by introducing the roots and framework of its cult system.
of the two sides of Japanese Buddhism as a foundation, Throughout this explanation, the period beginning around
here I will focus on “Mountain Forest Religion” (Kikuchi, the 10" century will be seen as incredibly crucial, as it is

2020). The relationship between Buddhism and mountain during this period that Munakata’s shrines go under a

asceticism'first developed in India, China and the Korean process of “Buddhistization.” Interactions with mainland

Peninsula, so it cannot be considered unique only to Japan. cultures and the Mongol invasions of Japan during the

Existing across a broad range of regions, mountain Kamakura period will also be brought up in considering

religions have developed in a variety of ways. However, how Munakata beliefs have transformed throughout

one common characteristic shared by mountain religions is history.

syncretism?. Historically the Munakata shrines and deities have been
The theme of this year’s International Review Meeting referred to by many different names, but in this report,

is the historical transition of rituals and beliefs in Munakata. when I speak of the three shrines and/or three goddesses as
Thus, here [ will disregard widely accepted foundationalist one, they will be referred to generally as “the Munakata
religious theories (Gorai, 2009), as well as take a cautious shrines” and “the Munakata deities.”
stance regarding the concept of ‘indigenous belief systems.’
I will do this because debates on the indigeneity of Shinto L. .

o ) 1 Considering “Island Religion” from the
or Buddhism in the Japanese archipelago most often lead

o ) ] ) Framework of “Mountain Religion”
to unyielding either/or conclusions. Instead, I wish to

propose that the most precise view of Shinto and Remains from ancient religious rituals have been
Buddhism in Japan is that through a series of historical discovered on mountaintops across the world, and I cannot
transitions they have come to ‘embrace’ each other. This deny that such peaks have historically been sites for

! In recent years, studies on the various forms of mountain worship (sangaku shinkou, [LI{F{511) that emphasize “deep” and “tall” mountains have taken a
cautious stance on use of the word sangaku for mountain. I take a similar position in this text by referring to all such beliefs with the umbrella term
‘mountain asceticism’ (sanrin shiigyo, [LMMEST). Please refer to the later introduced satoyama temple and (Kikuchi, 2016) for more details.

2 Scholars such as Kazuhiko Yoshida have recently reinterpreting previous discussions on syncretism (275 shiigé) and begun to use the word FlS (1iigd)

to refer to the syncretism of Shintoism and Buddhism existing in Japan (Yoshida, 2024). However, Yoshida turns to syncretism in Christian-based cultures

in his analyses, and his criticisms of the use of the word %" are based in modern examples. The Chinese character % in %% means “becoming
used to,” “becoming familiar with,” and this text wishes to hold onto those nuances when referring to belief systems that have become syncretic due to

development in close geographical proximities. Thus, this research uses the original academic Japanese word for syncretism, 4.
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pilgrimage. However, I believe that as a whole it was rare
for ancient people to venture deep into the mountains.
Rather than steep mountaintops, foothills were more
important. Foothill forests served as sources of timber and
firewood and were also sites of hunting and gathering. In
satoyama regions, such foothills were at the peripheries of
people’s everyday lives and marked the border between the
quotidian and “deep” or “tall” mountains. As deities were
increasingly worshipped in the satoyama’, the building of
places of worship dedicated to these deities progressed.
With the syncretization of Shinto and Buddhism, the
medieval period saw the appearance of Buddhist satoyama
temples in foothill regions. Generally, mountain ascetics
dedicate 75~90 days between spring and autumn to ascetic
practices and spend the rest of their time in satoyama
temples. However, satoyama temples became also able to
serve as base camps for treks deeper into the mountains,
bringing upon the emergence of mountain ascetics who
would spend entire years on mountain peaks. I will now
expand the vertical framework of mountain foreast
religions to include the horizontal, sea-level frameworks of
ancient to Middle Age Munakata religions.

The discovery of extravagant ritual objects and sites that
were created under the influence of the Yamato kingship
on Okinoshima have been the center of attention in
discussions about the Munakata shrines. However,
viewing Okinoshima from the perspective of the
previously introduced mountain forest religion framework,
Okinoshima would be considered a ‘mountain peak’ that
was very distant from centers where ancient rituals actually
took place. Thus, it is necessary to regard Okinoshima
rituals as being very unique in character. This has been
discussed by numerous researchers before, so this report
will focus more specifically on Tashima and Oshima,
viewing their position within the category of ‘mountain
forest religions.” Both Tashima and Oshima’s shrines are
located in front of sacred mountains and have

archaeological remains that prove the existence of ancient

rituals, making it possible to consider them as mountain
forest religions. Here I will discuss the two in relation to
the rituals of Okinoshima, to explain my hypothesis
regarding the transitions that led to the development of the
three shrines and three goddesses.

Tashima is located in the estuary of the Tsurikawa River,
slightly elevated above a beach embankment. The area has
many place names unique to wetlands, such as Fukada (7%
H) and Mutajiri (72 H i), and can be imagined as a series
of islands floating in a lagoon (Sasou, 2024). Mounded
tombs (kofun) have been discovered in the low mountains
behind Tashima, and it is said that the rituals that took place
in Takamiya in these mountains are the origin of what
became Tashima’s rituals (Hanada, 2012). In these same
foothills, the ritual ground that would then develop into
Hetsu-miya Shrine was located adjacent to the political
ground of the Munakata clan. Next, Oshima, the island that
enshrines Nakatsu-miya Shrine, has Mt. Mitake in its
center. Recent excavations have discovered ancient ritual
remains here as well (Munakata City Board of Education,
2012). Thus, it is possible to accept that the ritual grounds
in the foothills of Mt. Mitake were the historic origin point
of Nakatsu-miya Shrine. However, artifacts unearthed near
the peak of Mt. Mitake demonstrate the likelihood of deep
connections to ancient Tashima and Okinoshima, so it is
not possible to categorically say that the rituals held in
Oshima were unique only to Oshima.

Here, in order to consider the character of Oshima, I will
reference the “Blue Island Theory” proposed by Kenichi
Tanigawa (Tanigawa, 1979). According to Tanigawa,
names for islands that include the word ao (blue) in them,
such as Aoshima, Oushima etc., signify that the location
was previously a holy burial site. Awashima and Oshima
can also be considered in this category. It cannot be
assumed that every place called Oshima, including Oshima
in Munakata, can fit into Tanigawa’s categories. However,
places from which one can see and pray to an opposing

shore have long had names such as Oshima, Aoshima or

3 The structure of satoyama also evolved across multiple stages historically, and the terminology used to refer to it requires deep consideration (Mizuno,

2015), but this report will not go deep into such deliberations.
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Awashima, and many of these such-named islands are
considered holy sites. Here it is possible to consider that
Tashima was both a center of the mountain religion rituals
that originated from Taka-miya, and a center for Oshima
rituals practiced by worshipping in the direction of the sea.
However, it is also possible that the focus of sea-facing
rituals that took place in Tashima might not have
necessarily been in reverence of solely Mt. Mitake, but
rather Oshima as a holy site in its entirety. There have been
settlements of people living in Oshima since ancient times,
which traditionally might discourage the idea that the entire
island could have been a holy site, but recent mountain
forest religion research has shown that in the past not all
holy sites necessarily barred people from entry.

Thus, I would like to propose that Tashima and Oshima
shrines’ rituals devoted to safoyama holy sites, in
combination with sea-facing rituals held in Tashima in
worship of the entire island of Oshima, are the prototype of
the ancient rituals held in Munakata. Under such a proposal,
how would it be possible to conceive of Okinoshima’s
rituals? Based on archaeological remains and artifacts, the
rituals of Okinoshima are considered an example of one of
the many boundary rituals that occurred with participation
from the Yamato kingship. Said to have begun in the
second half of the 4" century, these rituals developed
within a competitive relationship with the Korean
peninsula, as well as with an awareness of the importance
of sea trade. However, the powerful existence of the
Munakata clan and their involvement in the ritual, would
have likely linked the rituals of Tashima and Oshima
together with the rituals of Okinoshima in a peculiar way
from an ecarly stage (New History of Munakata City
Editorial Committee, 2022, 2023). Results from surveys at
the previously mentioned archaeological sites on Mt.
Mitake have shown that similar ritual objects were used on
Oshima and Okinoshima, and there is no doubt that the

rituals of the Three Shrines were unified by the Munakata

clan. However, artifacts from the Mt Mitake
archaeological site are from the 7" century onwards, and
do not extend back to origin myths mentioned in the Kojiki
and Nihon Shoki.

There are both similarities and differences in the deity
names written in the Kojiki and Nihon Shoki, which implies
they were written during a period where the rituals of the
Three Shrines had not yet unified or settled as one. I also
do not have a concrete theory regarding this, but here I
want to first focus on how the Kojiki refers to the goddess
of Oshima as Sayorihime. The name Sayorihime signifies
“a goddess who belongs to a beautiful (island),” which is
an appropriate name for a goddess residing in a kannabi
island*. However, the Kojiki also refers to the goddess of
Oshima as Ichikishimahime (-{ F % 3~ & A). The name
Ichikishimahime is also mentioned multiple times in the
Nihon Shoki, however it is in reference to the goddess of
Tashima, and in the 2™ and 3™ volume, to the goddess of
Okinoshima. Thus, each of the three goddesses has been
called Ichikishimahime at some point. The name
Ichikishimahime means “goddess of the island of worship,”
implying both an island that receives religious rites and a
goddess that worships an island. Though these meanings
make it an applicable name for any of the three Munakata
goddesses, it is most appropriate for the goddess of
Tashima®. In the 2™ and 3" volumes of the Nikon Shoki,
the reference of Okinoshima’s goddess as Ichikishimahime
can be interpreted as a shift to viewing Okinoshima as a
kannabi island, which would have taken place as part of
the political state of the Ritsuryo-based national system of
the period.

As can be observed in The Origin Story of the Great
Bodhisattva of Munakata, the domain of each goddess
worshipped in the Three Shrines was established by the
medieval period. In addition, the distribution of shrine
buildings in the medieval period can also be understood

from documents such as the Ancient Layout of Tashima

* Kannabi island is an interesting perspective that captures the character of Okinoshima (New History of Munakata City Editorial Committee, 2023). Here
kannabi is understood following Ueno’s (2015) conception, referring to the entire holy island, not just the island’s beautiful, conical mountain.

5 Generally the notion of “a deity who worships deities” is widely known as Tetsurd Watsuji’s theory (Watsuji, 1977).
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Shrine. Shrine buildings before this period were lost in a
fire in 1132 CE (1* year of the Chdsho era; according to
inscriptions in the Chizyitki from February 8" and May 28",
1133 CE), but there are hypothesized recreations of the
original layout. Regarding this, I will focus on a passage
from the History of Munakata Shrine which states, “The
ancient ritual of Tashima (Hetsu-miya) took place between
the Kamitakamiya, Shimotakamiya, chiiden (ninomiya),
and soja (ichinomiya), straitly linking one to the other as
the ritual progressed” (Munakata Shrine Revival
Association, 1961-71, 13)5.

In the Middle Age division of domains, the goddess of
highest rank in the region was Okinoshima’s Tagorihime
(FHYJAE), second highest rank was Oshima’s Tagitsuhime
(FH ¥R ), and finally came Tashima’s Ichikishimahime.
However, to reach a broad conclusion from the explanation
in the aforementioned History of Munakata Shrine, the
prototype of the ancient domains of the Three Goddesses can
be seen in the soja rituals worshipping Ichikishimahime (that
originated in the rituals of Takamiya), with the rituals of the
Oshima Goddess (referred to as Tagitsuhime in the Nihon
Shoki and as Sayorihime in the Kojiki) serving as an
intermediary. Tagorihime, the goddess worshipped in
Okinoshima’s rituals, was originally slightly disregarded,
not being added to central rituals until later on. The Nifon
Shoki and Kojiki turned the spotlight onto the goddess of
Okinoshima, and the influence of these texts brought her into
the position of central deity in the region, a position that was

previously held by the goddess of Tashima.

2 Buddhistization of Munakata Religion

A record in the Documents of the Daijo-kan (Grand
Council of State) dated February 14%, 979 CE (2™ year of
the Tengen era; Ruijiifusensho, Chapter 1) gives a glimpse
into the period, and the way in which the Munakata shrines
accepted Buddhism. These documents confer the title of

Duaigigji (high priest) of Munakata Shrine to Munakata

Ujiyoshi, while also citing Ujiyoshi and his fellow clan
members’ activities in the Department of Shinto Affairs in
978 CE (3" year of the Teigen era). According to Ujiyoshi
and his contemporaries, Munakata Shrine was the defenses
of Japan from the beginning of time, emphasizing the
deities’ existence as protectors of the state. Until the
Tengyd Rebellion (935-941), the shrine did not have a
chief priest but leading priests carried out miscellaneous
works occasionally, and yearly rituals always followed
fishing and hunting sprees in the surrounding oceans and
mountain forests. However, it was said that when Fujiwara
no Sumitomo’s revolts were suppressed, Munaka deities
received the divine Order by their military recognition and
the Dazai no daini (vice minister to Dazaifir) Minamoto no
Kiyohira experienced a series of divine revelations, which
led the Emperor to give the title of “Bodhisattva” to
Munakata deities. As demonstrated in the following quotes
from the Documents of the Daijo-kan, this then brought a
rapid spread of Buddhism in the country:
Halting long-standing rituals of hunting in the
mountain forests and fishing in the sea and instead
cultivating virtue for the sake of enlightenment. At the
beginning and end of the year, monks offer incense
and flowers as well as chanting for five days or three
nights. Relinquishing the expenses for the hunting,
Munakata priests instead used them as alms to show
his merit.

It is said that the Shinto deity Hachiman suffered from
the sin of killing countless people when he participated in
the conquest of the Hayato people. Through repenting his
sins and turning to Buddhism, he was able to escape the
endless cycle of reincarnation and became the Great
Bodhisattva Hachiman, after which Life Release rituals
became an important event at the Hachiman Shrine. The
deity of Munakata, who similarly suffered from the sin of
all the killing that took place during Sumitomo’s uprising,
also became a Bodhisattva, after which he suspended

hunting for sacrificial offerings, and instead introduced

¢ Katsuhiro Hanada also proposes a detailed recreation of the original layout (Hanada, 2012).



Buddhist services that involved the burning of incense and
inviting monks to chant sutras. What is interesting is that
they used hunting fees (in the valleys and mountain forests)
as alms. This is evidently connected to the Buddhist
ideology of the prohibition of killing, but rather than
stopping all killing in the territory in its entirety, they placed
measures to control hunting and fishing and put the Daigiji
in charge of these measures. Mamoru Sasou connects this
Buddhist shift in Munakata to changes in the shrines’
natural environment (Sasou, 2024). Though there were
occasional years with more rainfall, the second half of the
10" century was exceptionally dry, causing the lagoons
around Tashima to dry up and leading trading port
functions to shift to the tidal flats of Tsuyazaki, located at
the Western side of Tashima. Such a topographical change
is bound to have influenced hunting and fishing in the
region. The forms of alms that the people of the Tashima
region could offer, as well as the need to find new hunting
and fishing regions, likely led to the change to alms-
collecting through controls on killing of animals. Much
later, in the beginning of the 14" century, according to
Munakata Ujimori’s Clauses, Ujimori prohibited people to
bypass leaders of the Munakata shrines and directly
dispatched messengers for the seizure of "food and other
dishes" from the harbors and islands (“Munakata Ujimori
Clauses” in The Munakata Tatsumi Articles, Kamakura
Ibun, No. 24773). Here the word used for “food” (5 3%) is
considered to refer specifically to seafood that was given
as offerings, and this displays how the Munakata clan
continued to control “killing” (fishing) even into the
second half of the 10" century.

Returning to the Documents of the Daijo-kan, in this
period, Daini Kiyohira tried to make shrine priests
responsible for performing Buddhist ceremonies. However,
this was never officially issued, and residing local
bureaucrats instead competed for the responsibility of
leading such ceremonies. As a result, it was difficult to
provide the necessary funds for Buddhist rituals, and even
Shinto shrines’ routine work came to a standstill. Here,

Ujiyoshi took example from the Kora Shrine in the

76

Chikugo Province, and the Sumiyoshi, Kashii, Kamado
and Hakozaki Shrines located in the Chikuzen Province
(the same Province as the Munakata shrines). The divine
power of all of these shrines was said to have increased
when a chief priest was appointed. Following this
precedent, the Documents of the Daijo-kan states that a
request was sent to the Department of Divinities to seek
that the Imperial Court appoints a Daigizji to Munakata
shrines, and that eventually this request was approved and
issued through Dazaifu. The aforementioned Northern
Kyushu shrines with chief priests all worship Empress
Jingti or other deities who appear in the story of the sankan
seibatsu (legendary 3™ century invasion of the Korean
peninsula), and are shrines meant to protect the imperial
family. Not fitting into this category, the Munakata shrines
were likely considered most equivalent to the Bungo
Province’s Usa Shrine, which was devoted to the Great
Bodhisattva Hachiman. Since Hachiman was bestowed the
title of ‘Great’ Bodhisattva, the Munakata shrines were
considered to have been granted ‘Bodhisattva rank.” As
early as 925 CE (3" year of the Enché era), it was decided
that the Munakata shrines in Chikuzen Province, along
with four other shrines in various provinces across Japan,
would be appointed with a chief priest by official decree.
Usa Shrine was also granted a chief priest, but it was listed
separately, and this was done via official decree or imperial
edict. The Usa Hachiman Shrine and Munakata shrines
were the only shrines in Kyushu bestowed with chief
priests by official order from the Imperial Court. The
official order from the 2™ year of Tengen that appointed
Munakata Ujiyoshi as Daigiiji, was issued half a century
later, and was an official order issued by imperial decree.
As mentioned above, upon the decree in the 2™ year of
Tengen, the Munakata shrines went through a sudden
process of becoming Buddhist. By the 8" century,
Buddhist sutra reading in front of Shinto deities was
already being practiced, and by 838 CE (the 5% year of the
Jowa era) novice Buddhist monks were also stationed at
the Munakata shrines to pray for the safety of Japanese
missions to Tang China (Munakata Shrine Revival



Association, 1961-71). But from the 12 century, Buddhist
practices became more engrained within the shrines, as
evidenced in Munakata shrines’ (Tashima) layout
including buildings dedicated to Buddhist practice. Among
these, the East Pagoda, West Pagoda and Maitreya-natha
Hall that surround the Treasure Pagoda, were likely to have
been inspired by Usa Hachiman Shrine’s Miroku-ji
Temple, where one of the six pagodas built by Saicho was
erected. Additionally, the grounds of Chinkoku-ji Temple,
which was established in the 13" century on the opposite
bank of the Tsurikawa River in connection to the Munakata
shrines, have stone tablets and sutra containers bearing
inscriptions from the 12" century onwards. Further,
Munakata Shrine ,its sub-shrines and Chinkoku-ji Temple,
were included into the Dazaifu Mt. Homan Shugendd
region. There is no evidence that the Munakata shrines
continuously accepted Buddhist teachings into their own
active practice before the 11" century, therefore, the second
half of the 10" century, with the official decree in the 2™
year of Tengen, may be considered the dawn of the
syncretism of Shinto and Buddhism at the Munakata

shrines.

3 Shinto and Buddhist Syncretism and The
Mongol Invasion

As mentioned above, a variety of artifacts have been
unearthed in the areas surrounding the Munakata shrines
that prove Buddhism had been accepted in the region from
the 12" century on. Especially famous among these are the
Buddhist Sutras of Tripitaka transcribed by Priest Shikijo,
or Ryoyi (1159-1242) alone over a span of 40 years
beginning in the 3™ year of the Bunji era, as well as the
Amida Sutra Stone placed by Daigizji Munakata Ujikuni.
Here, 1 would like to first focus on Chinkoku-ji Temple.
The temple’s land was first donated to “The Chinkoku-ji
Temple Bodhisattva Munakata” in March of 1263 CE (the
3" year of the Kocho era). According to donation records,
the “circumference of the peak resembles an eight-petaled

lotus, and the mountain resembles the shape of a three-
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pronged Vajra pestle.” Indeed, the land of Chinkoku-ji
Temple includes a peak that lies at about 100 meters above
sea level, and the temple itself is embraced by three ridges
that stretch out from the mountain. In this way it is modeled
to the worldview of esoteric Buddhism and was thought to
bring prosperity to the area. Next, the records state that the
Ichinomiya of the Munakata shrines is the manifestation of
Vairocana and is where a "Training Hall for Three
Mysteries" should be built, because it is a sacred place for
the propagation of Shingon Buddhism, making it a suitable
place for further manifestation of honji suijaku. Since
various Buddhist deities and the Mandala of the Two
Realms are enshrined here, it should be highly revered by
the various donors. Thus, the killing of living beings and
the cutting down of plant life was prohibited, making the
area a place exempt from all forms of slaughter. Finally,
Kokan was to be appointed as the elder of the temple and
his disciples would succeed him (Munakataki Tiuiko,
Kamakura Ibun, No. 8940).

In June of the same year, Kokan successfully practiced
the Prayer for the Rain Sutra, record of which remains in
the form of a statue of the Shakyamuni Buddha preaching
the sutra (according to an inscription on the incised icon of
the Shakyamuni located inside the Chinkoku-ji Temple
cave, History of Munakata City). As mentioned, when this
temple was built as the Soji temple of the region’s now-
accepted Buddhist faith, the Daigizji Munakata Nagauji,
who donated the temple land, emphasized the site's
location as the sacred ground of Vairocana, and stated that
this was inevitably connected to the topography of the area.
Here 1 would like to highlight an inscription that
accompanies a depiction of the Shaka Nyorai preaching the
Prayer for Rain Sutra.

Kanjin Bhikkhu Sairen

Shakyamuni Buddha, preaching the Prayer for Rain Sutra,
the Eight Great Dragon Kings listening to the teachings , in
a state of enlightenment.

(Corresponding to) the manifestation of the Ninomiya
(Incised Icon of Shakyamuni Buddha preaching)
Chinkoku-ji Temple



3"yearofthe Kocho era (60" Sexagenary cycle) June 121
recital, June 14" rain.

Sutra Reciter Shamon Kokan  Petitioner Shami Joshin
Followers Seiken /%, Chiken Z1E, Yukei fikB¥, Painter-
monk Chozen

This depiction is carved into the walls of a cave within
the temple grounds of Chinkoku-ji. From this, it is
understood that directly after the donation of land that led
to the establishment of Chinkoku-ji, Kdkan and his
followers (disciples) recited the Prayer for Rain Sutra, and
within two days of the beginning of their chanting
(kaibyaku) their prayer was fulfilled. Two especially
interesting points here are that this figure and inscription
are located in a cave in the mountain forests, and that
according to the inscription, the Shakyamuni who
preached the Rain Sutra is noted to be the manifestation of
the deity in the Ninomiya.

In regard to the first point, an itabi stone tablet with an
image of the Amida Buddha had been erected in 1119 CE
(inscribed November 7%, 2" year of the Genei era,
according to “Inscription on the Seated Amida Nyorai
Itabi” History of Munakata City). Shortly later, a sutra
burial took place in 1138 CE (inscribed October 20, 4
year of the Hoen era, according to “Inscription on the
Chinkoku-ji Sutra Container,” History of Munakata City).
It is clear that this area grew as a center for Buddhist cults
from the first half of the 12" century, but I believe that the
epicenter for these cults was the cave within which this
inscription was written. As is well known, according to
esoteric Buddhist beliefs, the dragon vein fulfills an
important role in the prayers for rain (of which the dragon
vein in Murd-ji Temple is especially famous). Since it is
believed that the Dragon God (Dragon King) resides in the
dragon vein, esoteric Buddhist rituals and sutras are
performed facing the dragon vein. Likewise, rituals are
also held in which relics, such as t jewels thought to
increase the power of the Dragon God, are thrown into the
dragon vein. I have previously discussed the possibility
that the sutras used in sutra burying rituals were more often

the Nyoho-kyo sutras, copied in a pure manner according
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to established procedures, that have the same ability to
increase the power of the Dragon God (Kikuchi 2011).

As briefly mentioned, a sutra container was excavated in
Chinkoku-ji. Based on the inscription on the container, it
can be understood that it was previously intentionally
unearthed twice. The first inscription is from 1141 CE (1%
year of the E£jji era), which coincides with the period when
the role of Chinkoku-ji as a Buddhist center would have
been well established. This inscription clarifies that the
donors for the container’s burial were Ohara Tameyuki and
others from the Nuyama region of Munakata, but its exact
burial site is unclear. The inscription also clarifies that the
third burial took place in the grounds of Chinkoku-ji
Temple in the 2 year of the Kochd era, the year before the
Prayer for Rain Sutra recitation ritual by Kokan and others
(inscription dated November 20, the 1st year of the £iji era,
"Inscription on the Sutra Container in the Okunoin of
Chinkoku-ji Temple," History of Munakata City). Later, in
1265 CE (2" year of the Bunei era), a Daijo-kan document
reaffirmed the four boundaries of Chinkokuji Temple’s
grounds, and a prohibition against killing living beings was
set within these boundaries. This document also records
the circumstances under which Kokan came to reside in the
temple (“Daijo-kan Document,” Chinkoku-ji Documents,
Kamakuraibun, No. 9326). According to the document,
after Kokan left his home to study esoteric Buddhism, "this
mountain was the next place to pilgrimage after dhita
practice," and during his pilgrimage he discovered that this
location was well-suited to the esoteric worldview. He said
it was a suitable place for training, with a lush green pine
forest behind it and the vast blue waves of the sea stretching
out before it. In other words, Kokan came to this area as a
mountain ascetic, discovered it was a Buddhist sacred site,
and then worked with the Daigizji Munakata to establish
Chinkoku-ji Temple. The existence of sacred caves to be
used to pray for rain would have been crucial in deciding
that this area was sacred and appropriate for ascetic training.
According to a document issued by the Daijo-kan in the 2™
year of the Bunei era, a "life-sized stone statue of Fudo-

my6o" of an "ancient Buddha" was already enshrined



within the cave, and the cave was believed to be the
equivalent of the Vulture Peak where the Shakyamuni
Buddha had preached. This is clear evidence that the cave
had become a sacred place.

Turning to the second point from the inscription, as
mentioned above, Kokan emphasized that this was a
suitable place for Vairocana, the founder of esoteric
Buddhism, to manifest as the deity of the Ichinomiya. He
also believed that the Shakyamuni Buddha was the original
form of the deity of the Ninomiya (Oshima), creating a
deep connection between the Rain Sutra practice and
Munakata. Going a step further, would it be possible to say
that worship of the Ninomiya (Oshima), was once
connected to prayers for rain? Although there is little
evidence to support this, the Origin Story of the Great
Bodhisattva of Munakata lists 23 subordinate shrines of
Nakanomishima Shrine "1 (the Oshima Shrine),
among which are Ry@io Shrine #E+f: and Kawakami
Shrine, which are thought to be related to the Dragon deity.
The identity of Rylid Shrine is The Dragon deity, and the
whereabouts of Kawakami Shrine are explained in further
detail in the same Origin Story of the Great Bodhisattva of
Munakata through the appearance of Toyo(tama)-hime.
The story tells of Empress Jingu, who appealed to the
Dragon deity, saying, "If the promise between parent and
child from long ago is not null and void, please join forces
with us and send us the Kanju (lit. parched jewel) and
Manju (lit. filled jewel)." The Dragon deity offered his aid
by sending the two requested jewels, which Toyo-hime
delivered to earth three days later. During battle, when the
General Goseki, the Great Bodhisattva of Munakata shook
his "mitenaga" (minagate, pole wrapped with red and
white fabric) up and down as a signal, Takeuchi no Sukune
threw the Kanju and Manju into the sea. With the force of
these jewels, he was able to freely control the tides and
destroy the "foreign army." This episode involving the two
jewels adds a remarkable dramatic effect to the climax of
the myth of the sankan seibatsu, emphasizing the power of
the Munakata Bodhisattva, and important role played by
Toyo-hime. The same Origin Story of the Great
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Bodhisattva of Munakata also explains that Toyo-hime is
"the former younger sister of Ryigii-jo Castle (present-day
Kawakami Daimyajin)." “Kawakami Daimyajin” refers to
Hizen’s Kawakami Shrine, whose enshrined deity
Yodohime-no-Mikoto is syncretized with Toyotama-hime.
The Munakata Goddesses are goddesses of the sea, so their
assimilation with Dragon deity cult is easy to grasp.
However, the fact that Rytizu Shrine and Kawakami Shrine
are subordinate shrines of Oshima Nakatsu-miya suggests
a special connection with the cult in the Dragon deity, and
it is important to note their relationship with the Chinkoku-
ji caves, which are considered to be dragon veins.

As mentioned above, I believe that in latter half of the
10™ century, as the Munakata shrines began to practice
syncretism with Shinto and Buddhism, they were
considered equals to the Hachiman Shrine. Considering
the influence of Middle Age myths such as those told in the
Origin Story of the Great Bodhisattva of Munakata, it is
possible that connected belief of the Three Munakata
Goddesses was established much later than expected,
maybe even as late as during the Kamakura period
(especially after the Mongol invasion). Once incorporated
into the Munakata religious system, the Goddess of
Okinoshima consistently occupied a position among the
Three Goddesses until the medieval period. When the
ancient rituals on the island came to an end after the 10
century, the importance of the goddesses temporarily
receded into the background. They were brought back into
the limelight during the Mongol invasion, when there was
a strong sense of external danger. Thorough research has
taken place in recent years regarding the creation and
content of the Origin Story of the Great Bodhisattva of
Munakata, which has
bibliographical studies (New History of Munakata City

also taken into account
Editorial Committee 2023). Emphasized in this research is
that in the myth of the sankan seibatsu, the Munakata deity,
battling as the main force of Hachiman, skillfully
manipulated the minagate to achieve victory. After the
battle the minagate pole was thrust into Okinoshima

(bamboo even continues to grow from the spot where it is



said to have been placed), and a “Minagate ritual” was held
every year in the medieval period to mark this occasion.
Due to this legend, the Goddess of Okinoshima was further
recognized as a boundary deity, positioning her at the
center of Munakata religion. As mentioned earlier, the
trigger for the Munakata deity to repent for his crimes of
killing and to receive Bodhisattva status in the 10" century
was the Fujiwara no Sumitomo Rebellion. In the Origin
Story of the Great Bodhisattva of Munakata, it is
proclaimed that the Munakata Bodhisattva manipulated
the minagate to lure foreign soldiers out onto the sea that
had dried up due to the Kanju and then drowned them by
suddenly refilling the sea with water due to the power of
the Manju, however in a further passage it states that "even
though this was for the sake of the country and its people,
it was a crime of killing," and calls for Buddhist memorial
services to be held in the style of Hachiman, including the

copying of the Hannya Sutra and the Life Release rituals.

Conclusion

Originally a part of a mountain forest religion that
transitioned into a local island-worshipping cult, the
Munakata Goddesses came under the strong influence of
the Yamato kingship amidst international relations in East
Asia in the 5% to 9" centuries. The influence of the Yamato
of
Okinoshima and transformed the Three Goddesses of

kingship incorporated the then-separate rituals

Munakata into deities conceived as protecting the state’s
boundaries. Eventually, in the 10" century, syncretism
between Shinto and Buddhism strongly influenced by
Hachiman cult was adopted, and focus turned away from
East China Sea and towards the mainland of Japan,
transforming the Goddesses into those who protected the
archipelago and its royal authority. The Mongol invasion
further strengthened the deities’ character as border
protectors. Overall, this paper emphasized how the rituals
of Okinoshima, which were originally unique in character,
were incorporated into and supported by the local cult of

Munakata. I may have ventured too eagerly forward with
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tentative theses regarding ancient understandings of the
Three Goddesses and the rituals on Oshima, so I would like
to continue these studies and raise the hypotheses to a more
academic level. The archaeological sites of Okinoshima do
a great job of preserving the island’s ancient ritual practices
alongside the eye-catching and remarkable splendor of the
unearthed ritual artifacts, but what should also be noted is
the everyday local cult that has continued to unfold in the
Munakata region since the 5" century. There is no doubt
that Okinoshima continues to exude timeless charm as a
“sacred island.” However, as mentioned above, despite
major historical changes, the deity of Okinoshima has not
disappeared from the Three-Goddess cult that was
established in ancient times. Instead, cults in the
Okinoshima Goddess have held their place through
medieval and early modern periods and have been passed
down to the present day. To understand this, we must
therefore have a firm awareness of the existence of the
everyday local faicultth that supports this phenomenon.
The Munakata clan, who have been responsible for the
rituals of Munakata Shrine since ancient times, have
opened up the land of Munakata to the East China Sea over
successive generations and have been responsible for rich
international exchange. In recent years, as research into
East Asian maritime history has made great progress, this
aspect of Munakata has come to light once again (New
History of Munakata City Editorial Committee, 2022). The
trade-based economic exchanges that the Munakata clan
experienced, in addition to cultural exchanges through
Buddhist artifacts, brought an international sensibility to
this region that would have been outstanding even within
the Japanese archipelago. However, the Mongol invasion
as a military conflict was a unique experience that provided
an opportunity to re-tell ancient myths such as the sankan
seibatsu as a medieval myth that features the Great
Munakata Bodhisattva, who otherwise would not have

been incorporated into the legend in such a way.
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